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× ò î  ñ ê ð û â à å ò  ï î ê ð û â à ë î
Â å ò õ î ã î  Ç à â å ò à ?

Ãåííàäèé Ïøåíè÷íûé
Ïðè áåãëîì ÷òåíèè 3-åé ãë. 2-ãî Êîð. ìî-

æåò ñëîæèòüñÿ âïå÷àòëåíèå, ÷òî â äàííîì îò-
ðûâêå Ïàâåë ïðîòèâîïîñòàâëÿåò ïèñàíèÿ
Âåòõîãî è Íîâîãî Çàâåòîâ. Êàæåòñÿ, ÷òî îäèí
èìååò ÿâíîå ïðåèìóùåñòâî ïåðåä äðóãèì.  Íà
îäíîì äî ñèõ ïîð ëåæèò ïîêðûâàëî, äðóãîé
ïîçâîëÿåò «îòêðûòûì ëèöîì» ñìîòðåòü íà
ñëàâó Ãîñïîäíþ. Îäíàêî âíèìàòåëüíîå èçó-
÷åíèå îòðûâêà  øàã çà øàãîì îòêðûâàåò, ÷òî
Ïàâåë ïûòàåòñÿ äîíåñòè íåñêîëüêî äðóãóþ
èäåþ. Åãî àêöåíò ïàäàåò íà òî, ÷òî ïîêðû-
âàëî ëåæèò íà ñåðäöå ÷èòàþùåãî ïèñàíèÿ
è ïîòîìó ÷òî-òî ñêðûâàåò îò íåãî â ýòèõ
ïèñàíèÿõ. ×òî æå ýòî çà ïîêðûâàëî è ÷òî
îíî ïðÿ÷åò? Èññëåäîâàíèþ ýòîãî âîïðîñà
ïîñâÿùåíà äàííàÿ ñòàòüÿ. Àâòîð íå òîëüêî
îáúÿñíÿåò çíà÷åíèå ïîêðûâàëà, íî è îòêðû-
âàåò îòíîøåíèå Ïàâëà ê Âåòõîìó Çàâåòó.
Êðîìå òîãî, îäíîé èç çàäà÷ àâòîðà ÿâëÿåòñÿ
ïî õîäó èññëåäîâàíèÿ ïðîäåìîíñòðèðîâàòü,
÷òî îòâåòû íà ïîñòàâëåííûå âîïðîñû «ïðî-
ÿâëÿþòñÿ» ïðè ÷òåíèè îòðûâêà â ïðàâèëü-
íî îïðåäåëåííîì êîíòåêñòå. Íåñïîñîáíîñòü
ïðàâèëüíî îïðåäåëèòü êîíòåêñò, âëå÷åò íå-
ïðàâèëüíóþ èíòåðïðåòàöèþ îòðûâêà.

W h a t  D o e s  t h e  O l d  T e s t a m e n t
V e i l  h i d e ?

Gennady Pshenichny
At a cursory reading of 3rd chapter of 2 Cor

one can get an impression that in this passage
Paul opposes scri ptures of Old and New
Testaments. It seems that one has obvious
advantages over the other. One is still covered
by the veil, while the other allows one “with
unveiled face to reflect the Lord”s glory.”
However, detailed study of this passage reveals
step by step that Paul was trying to convey
somewhat a different idea. His emphasis is on
the fact that the veil lies over the heart of the
one reading  the scriptures, and therefore it
hides something  from him in the scriptures.
What kind of veil is it and what does it hides?
This article is seeking to investigate these
questions. The author not only explains the
meaning of the veil, but also reveals Paul’s
attitude toward the Old Testament. Besides of
that, one of the author’s goals in the course of

this analysis is to demonstrate, that answers
on the raised questions show up in a correctly
determined context. Failure to determine
context correctly entails the wrong
interpretation of the passage.

Ò ð è  å â à í ã å ë ü ñ ê è å  ì î ä å ë è
ñîòâîðåíèÿ

Èí Òå Ñîí
Òåìà ðàáîòà èìååò íåïîñðåäñòâåííîå îò-

íîøåíèå ê âîïðîñàì ïðîèñõîæäåíèÿ æèçíè
è âñåëåííîé, êîòîðûå â îáûäåííîé æèçíè
ñêëàäûâàþòñÿ èç ñìåñè áèáëåéñêèõ è íàó÷-
íûõ òîëêîâàíèé.

Ñòàòüÿ àíàëèçèðóåò, ñ åâàíãåëüñêèõ ïîçè-
öèé, ñóùåñòâóþùèå âîççðåíèÿ íà ñîòâîðåíèå
ìèðà. Ïðåäìåòîì àíàëèçà ÿâëÿþòñÿ åâðåé-
ñêèå òåêñòû äâóõ ïåðâûõ ãëàâ êíèãè Áûòèå,
ïðè ýòîì îñîáûé óïîð äåëàåòñÿ íà Áûò 1:1-
3. Èññëåäóþòñÿ ñèëüíûå è ñëàáûå ñòîðîíû
êàæäîé èç  òðåõ îñíîâíûõ åâàíãåëüñêèõ
òî÷åê çðåíèÿ; íà âçãëÿä àâòîðà, âñå îíè íå
âïîëíå ñîîòâåòñòâóþò èëè äàæå îòðèöàþò
ãëàâíóþ åâàíãåëüñêóþ ôîðìóëèðîâêó – ôîð-
ìóëó ñîòâîðåíèÿ èç íè÷åãî (creatio ex nihilo).

Â ñòàòüå äåëàåòñÿ ïîïûòêà êîíñòðóèðî-
âàíèÿ ÷åòâåðòîé, àëüòåðíàòèâíîé ìîäåëè,
íàèëó÷øèì îáðàçîì ñîîòâåòñòâóþùåé ôîð-
ìóëå creatio ex nihilo. Çà îñíîâó áåðåòñÿ òå-
çèñ î òîì, ÷òî ðàçíèöà â èçëîæåíèè ñîòâî-
ðåíèÿ ìèðà ìåæäó ãëàâîé ïåðâîé è ãëàâîé
âòîðîé êíèãè Áûòèå íå íàñòîëüêî óêàçûâà-
åò íà ðàçëè÷èå â èñòî÷íèêàõ, êàê òî ïîä÷åð-
êèâàåòñÿ ëèáåðàëüíûìè ó÷åíûìè, íàñêîëü-
êî íà òî, ÷òî Ìîèñåé ñîçíàòåëüíî ñäåëàë ýòî,
÷òîáû îáúåìíåå ïðîäåìîíñòðèðîâàòü ïîòðÿ-
ñàþùåå ÷åëîâå÷åñêîå âîîáðàæåíèå äåÿíèå
Òâîðöà íåáà è çåìëè.

T h r e e  E v a n g e l i c a l  M o d e l s  o f
Creation

In-Te, Son
The topic of the article is connected to the

question of the life and universe’s origin,
because in the routine life, understanding of
this question is structured as a mixture of
Christian and scientific views.

The article considers, from evangelical per-
spectives, the problem of creation as it has
been pictured in the first two chapters of the
book of Genesis. The main focus of discussion
is Gen 1:1-3. The article analyzes three
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currently discussed in the evangelical circles
models of creation, their weak and strong
points. All these models fail to satisfy the
most fundamental evangelical thesis creatio
ex nihilo (creation out of nothing).

The author tries to create the fourth mod-
el, which is not contradicting to the main
tenets of  creatio ex nihilo and based on the
close, synchronic reading of the creation texts.
The main idea is, that the two representations
of creation, Gen 1:2-2:3 and Gen 2:4-25, con-
sist of a two narratives about the same cre-
ation related from different angles, crafted
by Moses intentionally in order to show more
expressively the grandeur of the work done by
God in creation.

Ä ð å â î  Ï î ç í à í è ÿ  ä î á ð à  è  ç ë à :
Ï î ï û ò ê à  ä è ô ô å ð å í ö è à ö è è  ò å î ë î ã å ì
(òåîëîãî-ýêçåãåòè÷åñêîå ýññå)

Èåðîìîíàõ Ôåîãíîñò(Ïóøêîâ)
Â ñîâðåìåííîì ìèðå âñå ÷àùå ïðîÿâëÿåò-

ñÿ èíòåðåñ ê ðåëèãèè, ê åå ñèìâîëàì, ê åå òåê-
ñòàì. Íî ìàëî êòî ïîíèìàåò ãëóáîêèé ÿçûê
Ïèñàíèÿ, åãî ãëóáîêóþ ñèìâîëè÷åñêóþ ñåìàí-
òèêó. Ýòî íåïîíèìàíèå ÷àñòî ñòàíîâèòñÿ
ïðè÷èíîé îòïàäåíèÿ îò Öåðêâè (âåäü ïðè
ïîâåðõíîñòíîì ÷òåíèè êàæåòñÿ, ÷òî Áèáëèÿ
ãîâîðèò ÿçûêîì «ìèôîâ»), èëè æå ïðèâîäèò
ê èñêàæåíèþ îïèñûâàåìûõ â Áèáëèè ðåà-
ëèé. ×òî òàêîå ïåðâîðîäíûé ãðåõ, â ÷åì òðà-
ãè÷íîñòü ïîñòóïêà Àäàìà è ïî÷åìó èç-çà åãî
ãðåõà ñòðàäàþò åãî ïîòîìêè? Âñå ýòî âîïðî-
ñû, òðåáóþùèå ïîýòàïíîãî ðàñêðûòèÿ äëÿ ñî-
âðåìåííîãî ÷åëîâåêà ñîâðåìåííûì, ïîíÿòíûì
åìó ÿçûêîì.

Ïðåäëàãàåìîå âàøåìó âíèìàíèþ ýññå «Äðå-
âî ïîçíàíèÿ äîáðà è çëà»  ðàñêðûâàåò îäíî
èç ôóíäàìåíòàëüíûõ ïîëîæåíèé õðèñòèàí-
ñêîé ðåëèãèè. Îíî ïîìîãàåò ïîíÿòü ñóòü ïî-
ñòóïêà Àäàìà. Ìû ïðåäëàãàåì âíèìàíèþ ÷è-
òàòåëÿ ïîäðîáíîå ðàññìîòðåíèå èíòåðåñóþ-
ùåãî íàñ âîïðîñà â òðóäàõ ÷åòûðåõ âåëèêèõ
îòöîâ Öåðêâè — ñâÿòèòåëÿ Ãðèãîðèÿ Áîãî-
ñëîâà, ïðåïîäîáíîãî Ìàêñèìà Èñïîâåäíèêà,
ñâÿòèòåëÿ Ãðèãîðèÿ Íèññêîãî è ñâÿòèòåëÿ
Èîàííà Çëàòîóñòà. Â êîíöå ýññå, âî âòîðîé
÷àñòè ìû ïðåäëàãàåì âàøåìó âíèìàíèþ ðàñ-
ñìîòðåíèå äðóãîãî âîïðîñà: «×åãî âñå-òàêè
ðåàëüíî õîòåë ïàäøèé àíãåë îò ÷åëîâåêà â
ðàþ?». Ýòî — áîãîñëîâñêàÿ ìûñëü àâòîðà
ýòîé ñòàòüè, ïîïûòêà ðàññìîòðåíèÿ âîïðîñà
â íîâîì ýêçèñòåíöèàëüíîì ðàêóðñå.

T h e  T r e e  o f  K n o w l e d g e  o f  G o o d  a n d
E v i l :  T h e  A t t e m p t  o f  D i f f e r e n t i a t i o n
o f  T h e o l o g e m e s  (theological-exegetic
essay)

Hieromonk Theognost (Pushkov)
In the modern world much interest is being

shown to religion, its symbols, and its texts.
Yet few understand the deep language of Scrip-
ture, its deep symbolic semantics. This lack of
understanding often becomes the reason why
people fall away from the Church (because a
surface reading suggests that the Bible speaks
in the language of “myth”), or leads to distor-
tion of the realia described in the Bible. What
is original sin? What is the tragedy of what
Adam did, and why do his descendants suffer
for his sin? All of these questions demand a
phased explanation for modern people in con-
temporary, understandable language.

This essay, “The Tree of the Knowledge of
Good and Evil,” discusses one of the funda-
mental tenets of the Christian religion. It as-
sists in understanding the essence of Adam’s
fall. We present to the reader a detailed exam-
ination of the way four great Church Fathers—
Gregory of Nazianzus, Maxim the Confessor,
Gregory of Nyssa, and John Chrysostom—ap-
proached the question of interest to us. In the
second part of the essay another question is
examined: What did the fallen angel actually
want of man in Paradise? This theological pre-
sentation represents an attempt on the part
of the author to examine the question from a
fresh, existential perspective.

Á î ã î ñ ë î â è å  è  ê ó ë ü ò ó ð à :
Ê à ê  Á å ñ ê î í å ÷ í î å  ñ ò à ë î  ê î í å ÷ í î é
äàííîñòüþ

Äýâèä Õîíåð
Öåëü äàííîé ñòàòüè – ïðåäîñòàâèòü íà-

áðîñîê âîçìîæíîãî áîãîñëîâèÿ êóëüòóðû.
Ïåðâàÿ ÷àñòü ñòàòüè ïîñâÿùåíà èññëåäîâà-
íèþ ðàçëè÷íûõ áèáëåéñêî-áîãîñëîâñêèõ
èäåé, îáåñïå÷èâàþùèõ ïîíèìàíèå êóëüòóðû
îïðåäåëåííîé ïàðàäèãìîé. Ýòè èäåè âêëþ-
÷àþò âåòõîçàâåòíåå áîãîñëîâèå òâîðåíèÿ è
ìóäðîñòè, ÷åëîâåêà êàê îáðàç Áîæèé, ñòàðûé
è íîâûé Çàâåòû, à òàêæå ïîíÿòèå «ëîãîñà»
â óïîòðåáëåíèè Èîàííà. Âòîðàÿ ÷àñòü ñòà-
òüè ïîñâÿùåíà ðàçâèòèþ êîíñòðóêòèâíîãî
áîãîñëîâñêîãî âîñïðèÿòèÿ êóëüòóðû â ñâå-
òå òðèíèòàðíîé ïàðàäèãìû Áîæüåãî Ñàìî-
îòêðîâåíèÿ è èññëåäîâàíèþ òåõ ïîñëåäñòâèé,
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êîòîðûå ýòî âîñïðèÿòèå âëå÷åò äëÿ ïðèíÿ-
òèÿ è âûðàæåíèÿ Åâàíãåëèÿ Öåðêîâüþ. Àâ-
òîð îòñòàèâàåò òó òî÷êó çðåíèÿ, ÷òî êóëüòó-
ðà íè ïîëíîñòüþ çëà, íè ïîëíîñòüþ äîáðà.
Áóäó÷è êîíòåêñòîì íàøåãî ñóùåñòâîâàíèÿ,
óñòàíîâëåííûì Ñàìèì Áîãîì, êóëüòóðà ïðåä-
ñòàâëÿåò ñîáîé íåèçáåæíóþ ìàòðèöó, íàõî-
äÿñü â êîòîðîé è èñõîäÿ èç êîòîðîé ìû áî-
ãîñëîâñòâóåì. Ýòà ñòàòüÿ ñòàðàåòñÿ äîêàçàòü,
÷òî âçàèìîîòíîøåíèå ìåæäó áîãîñëîâèåì è
êóëüòóðîé íóæäàåòñÿ â äâóõñòîðîííåì ïðî-
öåññå êîíòåêñòóàëèçàöèè, âêëþ÷àþùåì êàê
âûðàæåíèå Åâàíãåëèÿ â óæå ñóùåñòâóþùèõ
ñèìâîëàõ êóëüòóðû, òàê è ïîãðóæåíèå ýòèõ
ñèìâîëîâ â õðèñòèàíñêîå ïîâåñòâîâàíèå.

T h e o l o g y  a n d  C u l t u r e :  H o w  t h e
I n f i n i t e  B e c a m e  a  F i n i t e  F a c t

David Hoehner
The purpose of this article is to provide a

sketch of a possible theology of culture. The
first half of the article is devoted to explor-
ing various biblical-theological motifs that
provide a framework for understanding culture.
These motifs include OT creation-wisdom the-
ology, humanity as the image of God, the old
and new covenants, and the Johannine logos
concept. The second half is devoted to develop-
ing a constructive theological account of cul-
ture by employing a Trinitarian account of
divine self-revelation and by exploring what
implications it has for the church’s reception
and articulation of the gospel. It is the con-
tention of this author that culture is neither
wholly evil nor wholly good. As the divinely-
ordained context of our existence, culture is the
inescapable matrix in which and out of which
we theologize. In this article it is argued that
the interaction of theology and culture requires
a bi-directional process of contextualization
that involves the articulation of the gospel in
existing cultural symbols while integrating
these symbols into the Christian story.

Ð å à ê ö è ÿ  õ ð è ñ ò è à í  í à  ò î ð ã î â ë þ
æ å í ù è í à ì è  è ç  ñ ò ð à í  Â î ñ ò î ÷ í î é
Åâðîïû

Ìàðê Ð. Ýëëèîòò

Òîðãîâëÿ æåíùèíàìè, êàê ïîêàçûâàþò èñ-
ñëåäîâàíèÿ, ñòîèò íà òðåòüåì ìåñòå â ÷èñëå
ñàìûõ ïðèáûëüíûõ îòðàñëåé ìåæäóíàðîä-
íîãî êðèìèíàëüíîãî áèçíåñà ïîñëå òîðãîâëè
îðóæèåì è êîíòðàáàíäû íàðêîòèêîâ. Èñòî÷-
íèêîì ýòîãî áèçíåñà ÿâëÿåòñÿ, ñ îäíîé ñòî-

ðîíû,  îò÷àÿííîå ýêîíîìè÷åñêîå ïîëîæåíè-
åì æåíùèí, ñ äðóãîé, îí ïèòàåòñÿ ïðèìàí-
êîé ýêñòðàîðäèíàðíîé ïðèáûëè è î÷åíü íèç-
êîãî ðèñêà íàêàçàíèÿ.

Åæåãîäíî îò 175 000 äî 250 000 æåíùèí è
äåòåé èç ïîñòñîâåòñêèõ ãîñóäàðñòâ âîâëå÷å-
íû â ìåæäóíàðîäíûé ñåêñóàëüíûé òðàôèê,
âêëþ÷àÿ ïðèáëèçèòåëüíî 50 000 â ãîä èç Ðîñ-
ñèè. Òàê ìíîãî æåíùèí ñëàâÿíñêèõ íàöèî-
íàëüíîñòåé áûëè ïîéìàíû â ýòó ëîâóøêó,
÷òî â áîëüøåé ÷àñòè Åâðîïû  ñëàâÿíñêîå èìÿ
“Íàòàøà” ñòàë ðîäîâûì èìåíåì äëÿ ïðîñòè-
òóòêè. Çà èñêëþ÷åíèåì ðóìûíñêîé Ïðàâî-
ñëàâíîé Öåðêâè, áîëüøèíñòâî õðèñòèàí íà
ïîñòñîâåòñêèõ òåððèòîðèÿõ, êàê êàæåòñÿ, íå
ïðèçíàþò ñåðüåçíîñòü ñåêñóàëüíîé òîðãîâëè
æåíùèíàìè, ïðîæèâàâøèìè â  ïðåäåëàõ èõ
ðåãèîíà. È, â òî âðåìÿ êàê ðåàêöèè çàïàä-
íûõ êàòîëè÷åñêèõ è ïðîòåñòàíòñêèõ õðèñ-
òèàí äîñòîéíà ïîõâàëû, ãîðàçäî áîëüøå óñè-
ëèé ñëåäóåò ïðèëîæèòü â áóäóùåì. Õðèñòè-
àíå Âîñòîêà è Çàïàäà äîëæíû óìíîæèòü ñâîè
óñèëèÿ, ÷òîáû óñïîêîèòü ñîêðóøåííûõ è
ñîêðóøèòü òåõ, êòî ïðè÷èíÿåò òàêîå çëî ìèë-
ëèîíàì æåíùèí è äåòåé, ñîçäàííûõ ïî îá-
ðàçó Áîæüåìó.

F a i t h - B a s e d  R e s p o n s e s  t o  T r a f f i c k i n g
i n  W o m e n  f r o m  E a s t e r n  E u r o p e

 Mark R. Elliott
Trafficking in women is widely reported to

be the third most lucrative branch of interna-
tional crime after contraband weapons and
drugs.  It preys on economically desperate wom-
en and is fueled by the lure of extraordinary
profits and a very low risk of arrest.

Between 175,000 and 250,000 women and
children are trafficked annually from post-
Soviet states, including some 50,000 per year
from Russia.  So many Slavic women have been
ensnared that in much of Europe “Natasha”
has become the generic term for prostitute.

With the positive exception of the Roma-
nian Orthodox Church, most Christians in post-
Soviet territories do not appear to have recog-
nized the seriousness of sexual trafficking
from and within the region.  And, while West-
ern Catholic and Protestant responses have
been commendable, a great deal more needs to
be done.  Christians, East and West, must in-
crease their efforts to comfort the afflicted
and to afflict those who do such grievous harm
to millions of women and children created in
the image of God.


