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YTOoCKpPHIBAETIIOKPHIBAJIO
Berxoro3asera?

Tennaduil ITweHuyHbLIL

IIpu Gersmom urenun 3-eii 1. 2-ro Kop. mo-
JKET CJIOYKUTHLCSI BIIEUATJIEHUE, UYTO B JAHHOM OT-
peiBKe IlaBes HOpPOTHMBONOCTABJSET HMUCAHUS
Berxoro n HoBoro 3aseroB. Kaxxercsa, uro omua
VIMeeT SIBHOE IIPEMMYILECTBO Iepen apyrum. Ha
OHOM JI0 CUX IIOpP JIEKWT IIOKPBIBAJIO, NPYTOM
MO3BOJIET <«OTKPBITHIM JUIIOM» CMOTPETh Ha
caaBy T'ocnopuio. OpgHAKO BHUMATEJBbHOE H3Y-
uyeHHe OTPHIBKA IIIar 3a IIarOM OTKPBIBAET, UTO
TIaBesm mbITAaeTCA JOHECTH HECKOJBKO APYTYIO
ungeo. Ero akmeHT majaeT Ha TO, YTO IIOKPBI-
BJIO JIXKAT HA cepdye YUTAIOIIEro MUCAHUS
U IIOTOMY YTO-TO CKDPBIBA€T OT HEro B 3TUX
nucaHusax. UTO Ke 5TO 3a MOKPBHIBAJIO U UTO
ono mpsiuer? MccienoBaHWIO 3TOro BOIIpoca
TIOCBAIIEHA JaHHAs CTaThs. ABTOP He TOJBKO
00bsACHAET 3HAUEHUE IOKPHIBAJIA, HO U OTKDPBI-
Baer otHoineHue IlaBma K Berxomy 3asety.
Kpome Toro, omHOil M3 3amau aBTOpA SBJSETCSH
0 XOAY UCCJEHOBAHUSA IMIPOJEMOHCTPUPOBATH,
YTO OTBETHI HA ITOCTABJIEHHBIE BOIIPOCHI «IIPO-
SIBJISIIOTCA» TPU YTEHWM OTPHIBKA B IIPABUJIb-
HO OIpeJesieHHOM KoHTeKcTe. HecmocoOHOCTH
MPABUJIBHO OINPEAEJUTh KOHTEKCT, BJIEUET He-
MIPAaBUJIbHYI0 WHTEPIIPETAIMI0 OTPBIBKA.

WhatDoestheOldTestament
Veilhide?

Gennady Pshenichny

At a cursory reading of 3™ chapter of 2 Cor
one can get an impression that in this passage
Paul opposes scriptures of Old and New
Testaments. It seems that one has obvious
advantages over the other. One is still covered
by the veil, while the other allows one “with
unveiled face to reflect the Lord”s glory.”
However, detailed study of this passage reveals
step by step that Paul was trying to convey
somewhat a different idea. His emphasis is on
the fact that the veil lies over the heart of the
one reading the scriptures, and therefore it
hides something from him in the scriptures.
What kind of wveil is it and what does it hides?
This article is seeking to investigate these
questions. The author not only explains the
meaning of the veil, but also reveals Paul’s
attitude toward the Old Testament. Besides of
that, one of the author’s goals in the course of

this analysis is to demonstrate, that answers
on the raised questions show up in a correctly
determined context. Failure to determine

context correctly entails the wrong
interpretation of the passage.
TpueBaHreabCKMEMOETN
COTBODPEHU A

Uu Te Con

Tema paboTa mMMeeT HEIIOCPENCTBEHHOE OT-
HOIIIEHWE K BOIIPOCAM IIPOMCXOMKIEHUS KUSHU
U BCEJIEHHOM, KOTOPhble B OOBIJEHHOU KM3HU
CKJIABIBAIOTCS U3 CMecHu OMOJIefCKUX U Hayd-
HBIX TOJIKOBAHUMH.

CraTbs aHAJIU3WPYET, C €BAHTEJBCKUX II03U-
Ui, CYIIeCTBYIOIEe BO33PEHUs Ha COTBOPEHIE
mupa. Ilpegmerom aHaw3a SABIAIOTCA €BPEW-
CKM€ TEeKCThI ABYX IIE€PBBIX IJIaB KHuru Bertwe,
IpU 9TOM OCOOBIN yIop denaercda Ha BwiT 1:1-
3. Uccrmenyiorcsa cuibHbIe U Ccjiabble CTOPOHBI
KaKJOoil M3 Tpex OCHOBHBIX EBAHIEJIHLCKUX
TOYEK 3PEeHWsA; Ha B3IUISAJ aBTOpa, BCe OHU He
BIIOJIHE COOTBETCTBYIOT WJIM Ja’Ke OTPHUIAOT
TJIABHYIO €BAHTEIBCKYI0 (hOpMYIUpPOBKY — ¢hop-
MyJIy coTBOpeHus u3 Huuero (creatio ex nihilo).

B craThe menaercs IONBITKA KOHCTPYHUPO-
BAHUSI YETBEPTOH, aJbTEePHATHUBHON MOJeJH,
HAWJIYUYIIUM 00pasoM COOTBETCTBYOLIEl (op-
myJsie creatio ex nihilo. 3a ocHOBY Oepercs Te-
31C O TOM, YUTO DPASHUIIA B USJIOYKEHUUM COTBO-
peHuA MHUpa MeKAy IJIaBOMl IEPBOM U TIJIaBOM
BTOPOIi KHUTU DBbITHE He HACTOJIBKO yKasbIBa-
€T Ha pasjinyne B HCTOYHUKAX, KAK TO IOTYep-
KUBAETCA JINOEPATbHBIMU YUYEHBIMU, HACKOJIb-
KO Ha TO, uTo Momuceii CO3HATEJILHO CHOEJIAJ 3TO,
4TOOBI 00BEMHEE IIPOJEMOHCTPUPOBATH IIOTPS-
calolriee YeJOBeYECKOe BOOOpasKeHMe [esHue
TBopiia He6a U 3eMJIU.

ThreeEvangelicalModelsof
Creation
In-Te, Son

The topic of the article is connected to the
question of the life and universe’s origin,
because in the routine life, understanding of
this question is structured as a mixture of
Christian and scientific views.

The article considers, from evangelical per-
spectives, the problem of creation as it has
been pictured in the first two chapters of the
book of Genesis. The main focus of discussion
is Gen 1:1-3. The article analyzes three

4 borocAoBckme pasmbilAeHUS #5, 20056
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currently discussed in the evangelical circles
models of creation, their weak and strong
points. All these models fail to satisfy the
most fundamental evangelical thesis creatio
ex nihilo (creation out of nothing).

The author tries to create the fourth mod-
el, which is not contradicting to the main
tenets of creatio ex nihilo and based on the
close, synchronic reading of the creation texts.
The main idea is, that the two representations
of creation, Gen 1:2-2:3 and Gen 2:4-25, con-
sist of a two narratives about the same cre-
ation related from different angles, crafted
by Moses intentionally in order to show more
expressively the grandeur of the work done by
God in creation.

ApeBollosHaruamoopausiaa:
Ionsrrkamud depeHnuanuUTE0I0reM
(meonozo-3x3ezemuueckoeacce)

Hepomonax Peozrnocm(Ilyuwikos)

B coBpeMeHHOM MUpe Bce Uallle IIPOSABIAET-
C MHTEpeC K PeJINTHH, K ee CUMBOJIAM, K ee TeK-
cram. Ho Maso KTo mOHMMAeT TIy0OKWIT A3BIK
TIucanusi, ero riry0OKyI0 CHMBOJIMUECKYIO CEMAH-
THUKY. OTO HENOHWMAaHHNE YacTO CTAHOBUTCS
npuunHON ornajgeHus or llepkBu (Bexp Iipu
TIOBEPXHOCTHOM UTEHUU KayKeTcsd, UTo Bumbmnsa
TOBOPUT SASBIKOM «MH(OB»), WA K€ IIPUBOLUAT
K WCKa)KEHUIO OIMCHIBAEMBIX B DBubimu pea-
Jmii. Yto Takoe IEepBOPOAHBIN I'PeX, B UEM Tpa-
TUYHOCTH IIOCTYNKAa AJaMa UM IOYeMy 13-3a €ro
rpexa cTpazaiorT ero moroMku? Bee aT0 BOmpo-
CBbI, TPeOYIOIe MOITAITHOTO PACKPBHITUA [JIA CO-
BPEMEHHOI'0 4YeJIOBEKa COBPEMEHHBIM, ITOHATHBIM
eMy S3BIKOM.

IIpennaraemoe BarmeMy BHMMAaHWIO acce «llpe-
BO IO3HAHWA J00pa U 37a» PACKPHIBAET OIHO
nu3 q)yHHaMeHTaIII:HLIX IIOJIOMKEeHU I XPUCTHUAH-
ckoil pesurnu. OHO IOMOTraeT HMOHATHL CYTh IIO-
crynka Anmama. Mbl mpefjiaraeM BHUMAHUIO M-
TaTeNasa MOLPOOHOE PACCMOTPEHHE HHTEPECYIO-
II[er0 Hac BOIIPOCA B TPYZAX 4YeTbIPEX BEJIUKUX
otiioB llepkBu — cBaATturens I'puropusa Boro-
cyioBa, mpenogobHoro Maxkcuma McmoBemHuka,
ceaturensa I'puropms Hwucckoro m cBaTuresns
HNoanna 3maroycra. B KoHIe scce, BO BTOPOIt
YacTW MbI IIpeJjlaraeM BallleMy BHUMAHUIO pac-
CMOTpeHHe Ipyroro Bompoca: «Yero Bce-Taku
peasbHO XOTesl IANIINii aHTeJl OT YeJIOBeKa B
paoo?». 9ro — O6OrocJIOBCKasi MBICIL aBTOPA
9TOI CTaThW, IONBITKA PACCMOTPEHUS BOIIPOCA
B HOBOM 9K3HCTEHIIMAJIHFHOM DpaKypce.
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TheTreeof KnowledgeofGoodand

Evil:TheAttemptofDifferentiation
ofTheologemes(theological-exegetic
essay)

Hieromonk Theognost (Pushkov)

In the modern world much interest is being
shown to religion, its symbols, and its texts.
Yet few understand the deep language of Scrip-
ture, its deep symbolic semantics. This lack of
understanding often becomes the reason why
people fall away from the Church (because a
surface reading suggests that the Bible speaks
in the language of “myth”), or leads to distor-
tion of the realia described in the Bible. What
is original sin? What is the tragedy of what
Adam did, and why do his descendants suffer
for his sin? All of these questions demand a
phased explanation for modern people in con-
temporary, understandable language.

This essay, “The Tree of the Knowledge of
Good and Evil,” discusses one of the funda-
mental tenets of the Christian religion. It as-
sists in understanding the essence of Adam’s
fall. We present to the reader a detailed exam-
ination of the way four great Church Fathers—
Gregory of Nazianzus, Maxim the Confessor,
Gregory of Nyssa, and John Chrysostom—ap-
proached the question of interest to us. In the
second part of the essay another question is
examined: What did the fallen angel actually
want of man in Paradise? This theological pre-
sentation represents an attempt on the part
of the author to examine the question from a
fresh, existential perspective.

BorocioBueukyabTypa:
KaxkBbeckoHeuHOECTAJTOKOHEUYHOM
ITAHHOCTBIO

I[26ud Xonep

Ilens namHON CTaThM — MIPENOCTABUTH Ha-
OpPOCOK BO3MOYKHOTO OOTOCIOBUA KYJIBTYDHI.
IlepBas 4WacTh cTaThbU IOCBAINEHA MCCJIENOBA-
HUAIO Pas3IuUYHBIX O0M0JIeiiCK0-60Tr0CTIOBCKUX
nunel, o0eCcreYnBaIINX TOHMMAaHNE KYJIbTYPbI
OIIPEZIeJIEHHON IapafgurMoil. OTU WA BKJIIO-
YalOT BeTXO3aBeTHee OOrocjIoBHe TBOPEHUSA U
MyIpOCTH, YesioBeKa Kak obpas Boskwmii, crapbiit
¥ HOBBIN 3aBETHI, & TaKiKe IIOHATHE «JIOTOCA»
B ymorpebsnennu Woanna. Bropas uwacts cra-
THU IIOCBSAIIEHA PA3BUTHUIO KOHCTPYKTHBHOTO
OOTrOCJIOBCKOTO BOCIPUATUSA KYJIBTYPHL B CBe-
Te TPUHHUTAPHON napaaurmel Boxxbero Camo-
OTKPOBEHUSI W WCCIEJOBAHUIO TEX IIOCJTE[CTBUIL,
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KOTODBIE 3TO BOCIPUATHE BJIEUYET IJIf IIPUHS-
Tusl M BeIpasKeHus HEmauremusa IlepxkoBrpio. AB-
TOp OTCTAMBAET Ty TOYKY 3PEHUS, UTO KYJIBTY-
pa HU TIOJIHOCTHIO 3J1a, HU IIOJHOCTBIO qOOpa.
Byayuu KOHTEKCTOM HAIIIero CyIlecTBOBAHWA,
ycraunoBieHHbIM Camum Borom, KyabTypa mmpen-
craBisieT co00i HeM30eKHYI0 MATPHUILY, HAXO-
I5ICb B KOTOPOM M WCXOIA M3 KOTOPOMl MBI 6O-
TOCJIOBCTBYEM. ITa CTaThd CTAPAETCS JOKA3aTh,
YTO B3aWMOOTHOIIIEHVE MEKAY OOrOCJIOBUEM U
KYJBTYPON HYKJAeTcsi B IBYXCTOPOHHEM IIPO-
mecce KOHTEKCTYaJIU3aIluy, BKJIIOUAIONIEM KakK
BoIpaskeHre EBaHrenus B yoKe CYILECTBYIOIIUX
CUMBOJIaX KYJIBTYPBI, TaK W IIOTPYKEHHE 3TUX
CHMBOJIOB B XPHCTHAHCKOE IIOBECTBOBAHUE.

TheologyandCulture:Howthe
InfiniteBecameaFiniteFact

David Hoehner

The purpose of this article is to provide a
sketch of a possible theology of culture. The
first half of the article is devoted to explor-
ing various biblical-theological motifs that
provide a framework for understanding culture.
These motifs include OT creation-wisdom the-
ology, humanity as the image of God, the old
and new covenants, and the Johannine logos
concept. The second half is devoted to develop-
ing a constructive theological account of cul-
ture by employing a Trinitarian account of
divine self-revelation and by exploring what
implications it has for the church’s reception
and articulation of the gospel. It is the con-
tention of this author that culture is neither
wholly evil nor wholly good. As the divinely-
ordained context of our existence, culture is the
inescapable matrix in which and out of which
we theologize. In this article it is argued that
the interaction of theology and culture requires
a bi-directional process of contextualization
that involves the articulation of the gospel in
existing cultural symbols while integrating

these symbols into the Christian story.

PeaknusaxpucTuaHHATOPIOBJIIO
KeHmuHAMHUN3cTpanBocTouHnoOM
EBpomnsl

Mapx P. danuomm

ToproBns KeHIITMHAMY, KAK IIOKA3BIBAIOT WC-
cJIe[IOBaHUsA, CTOUT HA TPETHEM MeCTe B UUCJe
CaMbIX TPUOBLIBLHBIX OTPACeld MeXKIyHapo-
HOT0 KPUMWHAJIHHOTO OM3HEeca II0CJieé TOPTOBJIM
Opy’KmeM M KOHTpabaHIbl HAPKOTUKOB. McTou-
HUKOM 9TOro Ou3Heca SABJISETCH, C ONHOM CTO-

POHBI, OTUYASAHHOE SKOHOMHYECKOE ITOJIOKEHU-
€M JKeHIIIWH, C APYro#, OH IINTAeTCs NPUMAaH-
KOI 9KCTpPaOpAWHAPHOU NPUOBLIN U OUEHb HU3-
KOT0 pHCKa HaKa3aHU.

Exxerommo or 175 000 no 250 000 KemIImH U
merell M3 IOCTCOBETCKUX T'OCYJAPCTB BOBJIEUE-
HBI B MEXKJIYHAPOIHBIN CEKCYaJbHBIN TpaduK,
Brutouas npubmsurensao 50 000 B rox ms Poc-
cru. Tak MHOrO KEHIIWH CJIABAHCKUX HAIlUO-
HAJBHOCTEN OBbLIM TOMMAHBI B 9Ty JIOBYIIKY,
uTo B OOJBINEH yacTy EBpOMBI CIaBAHCKOE MM
“Hararmma” crajg poJOBBIM MMEHEM MJIA IIPOCTU-
TYyTKU. 3a WCKJIOUEeHWeM pyMbIHCKOI IIpaBo-
ciaBHOU IlepKBU, OOJBIITMHCTBO XPUCTHUAH HA
TIOCTCOBETCKUX TEPPUTOPUAX, KAK KarKeTcsd, He
MIPUBHAIOT CEPHEe3HOCTh CEKCYaJIbHOI TOPTOBJIU
JKEHII[UHAMY, NIPOYKUBABIIIMMU B IIpEleax HX
permona. VI, B To BpeMs KaK peaKIUM 3amaji-
HBIX KATOJMYECKUX U IIPOTECTAHTCKUX XDPUC-
THaH JOCTOMHA MOXBAJIBI, TOPa3go OOJIbIIEe YCH-
JUH cJenyeT IPUIOXKUTH B OyayiieMm. XpucTu-
ane Bocroxka m 3amama DOKHBI YMHOMKUTH CBOU
ycunus, uYTOGBI YCIOKOUTH COKPYIIEHHBIX U
COKPYIINTH TeX, KTO MPUYMHSET TAKOe 3JI0 MILI-
JIMOHAM  KEHINWH U [eTel, CO3JAaHHBIX II0 00-
pasy Boxxbemy.

Faith-BasedResponsestoTrafficking
inWomenfromEasternEurope

Mark R. Elliott

Trafficking in women is widely reported to
be the third most lucrative branch of interna-
tional crime after contraband weapons and
drugs. It preys on economically desperate wom-
en and is fueled by the lure of extraordinary
profits and a very low risk of arrest.

Between 175,000 and 250,000 women and
children are trafficked annually from post-
Soviet states, including some 50,000 per year
from Russia. So many Slavic women have been
ensnared that in much of Europe “Natasha”
has become the generic term for prostitute.

With the positive exception of the Roma-
nian Orthodox Church, most Christians in post-
Soviet territories do not appear to have recog-
nized the seriousness of sexual trafficking
from and within the region. And, while West-
ern Catholic and Protestant responses have
been commendable, a great deal more needs to
be done. Christians, East and West, must in-
crease their efforts to comfort the afflicted
and to afflict those who do such grievous harm
to millions of women and children created in
the image of God.
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