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I'epMmeHeBTHKABIpPOIECCE
mpeodpa30BaHMS:
TPUrePMEHEeBTHYECKMXTOPU30HTA
CIABAHCKOTOEBaHIeJIHYECKOr0
CO00IIEeCTBABIIOCTCOBETCKMHTIEPUOT

Anexcandp Hezpos

ITenpio HacTosAllell pabOTHI SABJIAETCA BBISBIIE-
HUE HEKOTOPBhIX HamboJiee XapaKTepPHBIX TEH-
IeHIIMI B €eBaHTeJIUYecKOll OubJieficKoil WHTep-
IpeTanuu, KOTOpble BOBHUKJIM KaK Pe3yJbTaT
CJIOKUBIIINXCS YCJIOBUM B IIOCTCOBETCKUX CTpAa-
Hax OswiBirero Coserckoro Corwosa. 1 yTBep-
a0, YTO HBIHEIIHWN PeJUruO3HO-KYJIbTYDPHBIN
KOHTEKCT, HEIPEpPbIBHBbIE ITOJUTUYECKNE U 9KO-
HOMUYECKHNE IIepEeMeHbI, a TaKiKe COBPeMEeHHOe
GOTOCJIOBCKOE 00pa3oBaHME OKAa3bIBAIOT BJIUA-
HUe Ha IIOHMMAaHWe DBubiuu B cpelie eBaHIeNU-
YeCKHUX OOTrocJIOoBOB 3THX cTpaH. CeromHAIIHUE
eBaHreJbCKUe XPUCTHAHE BBIHYMKIEHBI pabo-
TaTh C OMOMEHCKMMM TEKCTaAMH B XOJ€e IIOCTO-
SAHHBIX IepeMeH, KOTOPbIe COIPOBOXKAAIOT HC-
TOPUYECKYI0 TPaHCHOPMAIUIO, IIPETEPIIEBAEMYIO
B IAHHBIH MOMEHT HX CTpaHaMu, OOIIEeCTBOM
M IepKOBbIO. V B pamMKaxXx 3TOro HECTaOWILHO-
TO KOHTEKCTa HePeIKO IPOUCXOLUT Iepeoc-
MBICJIEHEe OuOJefiCKUX TEeKCTOB, a TaK)Ke Ha-
OJOMAOTCA IMOCTOAHHBIE IIONBITKM HAWTH B
TEeKCTe HOBBIN cMbIci. llenbio HacToamel pa-
6OTHI ABJIAETCS BBIPAOOTKA MOAXOAA, CIIOCOO-
HOTO MOOYAUTH K ITOCTKOMMYHHUCTHUYECKOH TIep-
MEHEBTUUYECKOM MIUCKYCCUU CpPeOU IIpeICTABUTE-
Jieil CJIaBAHCKOI'O IIPOTECTAHTCKOT'O €BAaHTEeJIU-
YEeCKOro coo0IIecTBa.

HermeneuticsinTransition:
ThreeHermeneuticalHorizonsof
SlavicEvangelicalsinthePost-
SovietPeriod

Alexander Negrov

This article seeks to identify some of the more
common trends within evangelical biblical
interpretation produced by current circum-
stances in the countries of the former Soviet
Union. The author argues that the present
religious-cultural context, the ongoing polit-
ical-economic shift, and theological education
are affecting the way the Bible is interpreted
by these countries’ evangelicals. Today’s evan-
gelical Christians face the challenge of ap-
proaching the biblical texts in the midst of
constant change related to the historic trans-
formation that their country, society, and
churches are undergoing. Within this unset-

tled context, a reinterpretation of the biblical
texts frequently occurs, and the search to dis-
cover new meanings within them continues.
The author attempts to formulate a framework
for the post-communist hermeneutical debate
among Slavic evangelicals.

IIpMHIMOBITONKOBAHUANIPUTY
HucycaXpucraumxnoHuMaHue
eBaHTeJbCKMMuxpucruanamuPoccuu

Buxmopus AnmoHeRKO

B mepBoif uacTH cTaTbU B KAauecTBE TEOPETHU-
YeCKOH OCHOBBI IIPECTABJIEHBI 06asoBble TIepMe-
HEeBTUUECKNe IPUHIUILI C AaKIEHTOM Ha JIITe-
parypHBIi aHanmum3. Kpome TOro ngaercs Kpar-
KUl 9KCKYpC B KCTOPHMIO TOJKOBaHWS IPUTI. B
KadyecTBe IIPUMEPOB PacCMaTPUBAIOTCA HEKOTO-
pble IPUTYM C YUYETOM JKaHPOBHIX OCOOEHHOC-
Tell, a TaKKe WMX OTHOIIeHHe K TeMe Ilapcrsa
Borxbero. ITocKOIBKY €BaHTEIbCKYUE IIPUTUYM BBI-
3BIBAIOT HEMAJI0 PAa3JUYHBIX TOJKOBAaHUI, BO
BTOPOIl YaCTH CTATbU aBTOP INPEeAJaraeT oocy-
OUTH Hambojee pAaCIpPOCTPAHEHHBIE OIIMOKH U
BBIAIBJISIET WX IPUYWHBL. B 3akI0ueHNN OTMe-
yaeTrca BaXKHOCTH JeiicTBua [Jyxa CsaToro Ha
TOJIKOBATEJIA ¥ BBIAEIAIOTCA HEKOTOpPhIE TeH-
[IEeHIUN, CYIIEeCTBYIOIIe B paMKaX I€PKOBHOM
Tpagunuu. TakuM o0pasoM IPUHIUNLL TOJ-
KOBAHUS I[IPUTY COMOCTABJSIOTCS C IIO3UI[He
COBPEMEHHOTO POCCUHCKOTO XPUCTHUAHCTBA, YTO
o0y KIaeT YuTaTteas K IepeoleHKe COOCTBeH-
HBIX BO33peHMII ¥ HOBOMY B3rIAgy Ha Cb. Ilu-
caHue.

ThePrinciplesoftheInterpretation
oftheParablesandTheir
ComprehensionbytheEvangelical
ChristiansofRussia

Viktoria Antonenko

The principles of interpretation of the para-
bles and their comprehension by Russian
evangelical Christians. The article is devoted
to the research of the features of the parables.
The first part presents main hermeneutical
principles as a theoretical foundation with
emphasize on the literary analysis. Further-
more, a brief excurses into history of inter-
pretation is given. Several parables are re-
viewed as an example taking into account the
genre features and their relation to the theme
of the Kingdom of God. Since parables are
interpreted in various ways in the second part
of the article the author suggests to discuss
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the most common misinterpretations and to
clarify the reason for them. In conclusion it
is pointed out the influence of the Holy Spir-
it upon the interpreter and also several ten-
dencies are noted to take place in the contem-
porary church tradition. Consequently, the
principles of interpretation are compared with
the position of modern christianity toward
this question, which evoke the reader to reval-
ue one’s own opinion and to have a new out-
look on the Scripture.

Heoapuanckwuiicnop:TpuautapHoe
oorocaosueEBHOMU S

Baadumup Xapaamos

Jra craThA JaeT KPAaTKUH aHaJIW3 TPUHUTAD-
"Horo GorocsioBusi EBHoMusa (ym. 394). EsHo-
Myl OBLT OJHUM U3 BIUATENbHBIX HeoapuaH-
CKux 0O0rocioBoB B KoOHIEe IV Beka, KOTODHII B
OPUTHHAJIBHON (PUIOCOPCKONU CHUCTEME IIOIIBI-
TaJcd M3JIOMKUTH IIOCJIENOBATEJIbHO U JOCTYII-
HO yueHue o Tpoume. PsAx oTIOB IEPKBU, BKJIIO-
yag Bacunusa Keccapuiickoro wu I'puropus
Hucckoro, Hammcaayd ONPOBEPIKEHUS €r0 yue-
HUA. DBorocioBue u Tpyasl EBHOMHA, KoTOpble
He IlepeBeieHbl Ha PYCCKUI fA3BIK, OOJBIION
YacTbl0 HEM3BECTHBI PYCCKOMY UYHTATENI0, 3a
HCKJIOUEeHNeM CCBhIJIOK Ha KEBHOMHA B 3HaYU-
TeJbHO YCTApPEeBIINX [J0-PEJIOJNIONNOHHBIX pa-
foTax II0 MaTPUCTHUKE.

Neo-arianControversy:
TheTrinitarianTheology
ofEunomius

Vladimir Kharlamov

This article provides a concise assessment of
the Trinitarian theology of Eunomius (d. 394).
Eunomius was one of the most influential
leaders of the neo-Arian group active in the
second half of the fourth century. In Euno-
mius we find a very intricate and philosophi-
cally oriented system that attempted to offer
a rational and coherent explanation of the
Trinitarian doctrine. He was an eloquent and
original thinker. A number of Christian Fa-
thers, including Basil of Caesarea and Grego-
ry of Nyssa, refuted his teaching. Generally,
the theology and works of Eunomius are not
known to the Russian reading audience, ex-
cept for some references to him in now out-
dated publications of the late nineteenth and
early twentieth century.
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HexaTOIMKUUHENIPOTECTAHTBI:
AHabanTU3MKAKTPETHHIYTH

Koncmanmun IIpoxopos

ABTOp B cCBOeil paboTe IIOKa3bIBAET CJIAOOCTH
TPAIUINOHHON IO3WIINY, PACIEHUBAIOIIEH aHa-
banTusm XVI croserwsa Kak OZHO W3 HAIPaB-
JeHuil mporectaHTusMa. CyIllecTBYeT psJl BarK-
HBIX apryMeHTOB B IIOATBEpPKJeHUEe TOTO, UTO
IBUIKEHVE IIEPEKPEIIEHIEB B JeHCTBUTEIbHO-
ctu OBIIO CBOETO DOZA «TPETBUM IIYTEM».
AHabanTucThl He OBLIM KaTOJIUKAMU, IIOTOMY
YTO BHEIIHe BHIMJIALENIN IIOJOOHBIMH IIpOTeC-
TaHTaM, IIPOBO3TJIaNIas pedopmaTopcKmit
npuHnun Sola Scriptura m orBepras BCe CJIOMK-
HBIE PUMCKO-KAaTOJHUYECKUEe OOPAIbI, HEepPapXuio
U CBAIIeHHBIE IpeaMeTbl. B To ke BpeMms, aHa-
GanTUCTHl He OBLIM UM IIPOTECTAHTAMU, ITOCKOJIb-
Ky BHYTpPEHHE COXPAHSIN KATOJINYeCKOe MBIIII-
JleHWe, OTCTauWBas TaKWe IOHATUA, KaK CBOOO-
Ia BOJM, OTPUIAs [BOIHOe IIpefolIpejeseHue,
NOAYEPKUBAasA Ba’KHOCTH OOIIWMHBI B Jejie CIa-
CeHUs, COXpaHsAsd IJIaBHbIE MOHAIIECKHNE I[eHHO-
CTH, HCIOJIB3ysd CTPOTYIO CUCTEMY HaKa3aHUI,
IPOTHBOOOPCTBYSI TOCYLAPCTBEHHOMY KOHTPO-
JII0 HAJ IePKOBbI0. AHabanTuaM OBLI YHH-
KaJbHBIM ()eHOMEHOM, WMEBIINM, TeM He Me-
Hee, IVIy0OOKVWe KODHU B CPEJHEBEKOBOI XPUCTHU-
aHCKOM TpaguIuu.

Anabaptismisneither
catholicnorprotestant

Constantine Prokhorov

The author of the paper shows the weakness
of the traditional understanding of Anabap-
tism of the sixteenth century as a kind of
Protestantism. There are a number of impor-
tant arguments to prove the position that, in
reality, Anabaptism was the “third way” move-
ment. The Anabaptists were not Catholics
because they outwardly looked like the Prot-
estants, proclaiming the Reformed principle
of sola Scriptura, and denying all the compli-
cated Roman Catholic rites, hierarchy, and
sacred objects. At the same time, the Anabap-
tists were not Protestants because they inward-
ly retained the Catholic mentality, defending
things such as the freedom of the will, reject-
ing double predestination, asserting an ec-
clesiocentric theology, keeping the main mo-
nastic values, using a strict system of disci-
pline, and struggling against state control.
Anabaptism was a unique phenomenon, how-
ever, having deep roots in the medieval Chris-
tian tradition.
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PyccKUUTIPOTECTAHTHIM
Has’TanmeyTBepPKACHUIeTraJIn3amnu

(1905—-1917rr.)
Tamvana Hurxoavckas

CraThsl TOCBAIIEHA IIPABOBOMY U OOIIECTBEH-
HOMY IIOJIO}KEHUIO PYCCKUX IIPOTECTAHTOB B
Hayasme XX Beka. K sromy Bpemenu B Poccum
PacIpPOCTPAaHMJIOCh IO MeHbIIeH Mepe TPHU Te-
yeHUA, OQMOPMUBIINXCA B3aTeM B KoH(peccuu
PYCCKOT'O IIPOTECTAHTU3Ma — €BaHTeJbCKUe
XpUCTHUaHe, OGANTHCTHI W AaJABEHTUCTHI CETBMO-
TO OHS; HECKOJbKO IIO3[Hee IOABUJNCH IIATU-
necATHUKU. YKad «00 yKpemseHMu Hauvaa Be-
porepnuMocTu» oT 17 ampensa 1905 r. ompeze-
JINJI TIPaBO DPYCCKUX PEJUTHO3HBIX MEHBIIUHCTB
Ha JIeTaJIbHOE CYIIeCTBOBaHWEe M OTMEHWJI IIpe-
CJIeOBAHUS 3a BBIXOA W3 IIpPaBOCiIaBUsaA. Bmec-
Te C TeM, IIPOTUBOPEYMBOCTH POCCHUMCKUX B3aKO-
HOB IIO3BOJISIJIa MECTHBIM BJIACTAM JeiCTBO-
BaThb B OTHOIIEHUHM PYCCKHUX IIPOTECTAHTOB
IPOM3BOJIBHO. B pesurnosHoil MOIUTHUKE U
OOIIIeCTBEHHOM IBM)KEHUU TOTO BpPEMEHH C
IepeMeHHBIMU YCIIEXOM OOpPOJINCH ABa HAIpPaB-
JIEHUs: COYYBCTBUE SMAHCUIIAIIMHM PYCCKUX
IPOTECTAHTOB ¥ IONBITKA OCTAHOBUTH 3TOT
Ipolecc 3aKOHOJATEIbHBIMU, YTOJIOBHBIMHU, aj-
MUHUCTPATUBHBIMU U OOIIECTBEHHBIMU Mepa-
mu. IlocienHsas TeHZeHIUsA Bo3oOiazana B
rogsl IlepBoit MupoBoOi#l BOIHBI, omHako Pes-
pasbckas peBosoriua 1917 r. mpuHecsia paBeH-
CTBO BCEM BepoHCIIOBeJaHusaM. XorTa mo 1917
T. PYCCKHe IIPOTEeCTAHTHl OTHOCWUJINCh K YHUCIY
TOHUMBIX PEJIUTMO3HBIX MEHBIINHCTB, HX ydYa-
CTHE B PEBOJIIOIMOHHOM [BHIKEHUM OBLIO 3IIU-
30QMYECKNM, a OOIIecTBeHHAasd AKTUBHOCTH Ka-
cajach, B OCHOBHOM, BBICTYILJIEHUII 3a YTBEPXK-
eHue B  Poccun cBOoOOABI  COBECTH U
TPKJAHCKUX HHCTUTYTOB, & TaKiKe B 3aIlUTy
IpaB eIWHOBEPIEB. PycCKHe IPOTECTAaHTHI HeE
CMOIJIM [a ¥ He CTPEMUJINCH CTaTh, IIOLOOHO
3amagHBIM I[IPDOTECTAHTaM, CKOJbKO-HUOYAD
BIMATEJbHBIM JABUMKEHHEM, IIPeTeHAYIOIINM
Ha 0CO0YI0 OOIIEeCTBEHHO-IOJIUTUUYECKYIO DPOJIb
B ucTopuu crpaHbl. OfHAKO, Jerajusanus pyc-
CKOTO IIDOTECTAaHTHM3Ma HMeJia BaKHOe 3Haue-
HUe. B panpHelilnem, HecMOTpPA Ha TPYAHBIE
YCJIOBUS CYIIECTBOBAHUSA U IIEPUOABI KECTOKUX
TOHEHHU!, PYCCKUH IIPOTECTAHTU3M COXPAHUJI
CBOI JIETAJIbHBIA cTaTyc (XOTA OB YacTMYHO, Ha
YPOBHE OTHEJbHBIX OOMWH HIN KOHGeccuit) u
mokasag ceb0d CaMOCTOATENbHBIM JKHU3HECIIO-
COOHBIM SBJIEHHEM DPOCCUMCKON pPeJuTruo3Hoit
KU3HU.

RussianProtestantism
attheStageofLegalization:
1905-1917

Tatiana Nikolskaya

This article examines the legal and civil status
of Russian Protestants at the beginning of
the twentieth century. By that time there were
at least three streams that later developed into
the confessions of Russian Protestantism —
Evangelical Christians, Baptists, and Seventh
ay Adventists; Pentecostals emerged soon
after. The Edict “ n Strengthening the
Beginnings of Religious Tolerance” dated April
17, 1905, defined the legal rights of Russian

religious minorities and abolished their
persecution as apostates. Nevertheless, the
contradictory nature of the Russian laws

allowed local authorities to take arbitrary
action against Russian Protestants. Within
religious politics and the social movements of
that time two opposing currents fought with
varying success: sympathy for the
emancipation of Russian Protestants and
attempts to stop this process by legislative,
criminal, administrative, and social means. The
latter tendency prevailed during World War
I; however, the February Revolution of 1917
declared all confessions equal. Although before
1917 Russian Protestants were a persecuted
religious minority, their participation in the
revolutionary movement was sporadic, and
their social activities were directed largely to
advocacy for the establishment of freedom of
conscience and civil institutions in Russia, as
well as to defense of the rights of fellow
believers. Unlike Protestants in the West,
Russian Protestants could not and did not
strive to become at all an influential movement,
claiming a special social-political role in the
history of the country. However, the
legalization of Russian Protestantism was
very important. Later on, despite hardships and
periods of severe persecution, Russian
Protestantism preserved its legal status (at
least partly, on the level of individual
communities or confessions) and proved to be
an independent and tenacious phenomenon of
Russian religious life.
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