
ÁÎÃÎÑËÎÂÑÊÈÅ

 # 4, 2004 ÅÂÐÎÀÇÈÀÒÑÊÈÉ ÆÓÐÍÀË ÁÎÃÎÑËÎÂÈß

ðàçìûøëåíèÿ
Ð Å Ä Ê Î Ë Ë Å Ã È ß

Ï ð å ä ñ å ä à ò å ë ü  Ð å ä ê î ë ë å ã è è :

Ãåííàäèé Ïøåíè÷íûé, Êðàñíîäàð, Ðîññèÿ

× ë å í û  Ð å ä ê î ë ë å ã è è :

Àíàòîëèé Ãëóõîâñêèé, Êèåâ, Óêðàèíà
Ñåðãåé Ãîëîâèí, Ñèìôåðîïîëü, Óêðàèíà
Âèêòîðèÿ Ëþáàùåíêî, Ëüâîâ, Óêðàèíà
Àëåêñàíäð Íåãðîâ, Ñ-Ïåòåðáóðã, Ðîññèÿ
Ïåòð Ïåííåð, Ïðàãà, ×åõèÿ
Ãåííàäèé Ñåðãèåíêî, Ëîñ-Àíäæåëåñ, ÑØÀ
Ìàðê Ñîññè, Êèåâ, Óêðàèíà
Èâàíàñ Øêóëèñ, Âèëüíþñ, Ëèòâà

Í À Á Ë Þ Ä À Ò Å Ë Ü Í Û É  Ñ Î Â Å Ò

Àëåêñåé Ìåëüíè÷óê, Êèåâ, Óêðàèíà
Àíàòîëèé Ïðîêîï÷óê, Êèåâ, Óêðàèíà
Þðèé Ðåøåòíèêîâ, Êèåâ, Óêðàèíà
Ñåðãåé Ðûáèêîâ, Äîíåöê, Óêðàèíà

È Ñ Ï Î Ë Í È Ò Å Ë Ü Í À ß  Ã Ð Ó Ï Ï À

À ä ì è í è ñ ò ð à ò è â í û é  ð å ä à ê ò î ð :

Ñåðãåé Ñàííèêîâ, Îäåññà, Óêðàèíà

Ì å æ ä ó í à ð î ä í û é  ð å ä à ê ò î ð :

Ìýðè Ðåéáåð, Îäåññà, Óêðàèíà

Ä è ç à é í : Âëàäèìèð Ñîëîâüåâ

E D I T O R I A L  C O M M I T T E E

C h a i r m a n  o f  t h e  E d i t o r i a l  C o m m i t t e e :

Gennady Pshenichny, Krasnodar, Russia

E d i t o r i a l  C o m m i t t e e  Me m b e r s :

Anatoliy Glukhovskiy, Kiev, Ukraine
Sergei Golovin, Simferopol, Ukraine
Victoria Lubashchenko, L,viv, Ukraine
Alexander Negrov, St. Petersburg, Russia
Peter Penner, Prague, Czech Republic
Gennadiy Sergienko, Los Angeles, USA
Mark Saucy, Kiev, Ukraine
Ivanas Shkulis, Vilnus, Lithuania

O B S E R V E R S

Alexei Melnichuk Kiev, Ukraine
Anatoly Prokopchuk, Kiev, Ukraine
Yuriy Reshetnikov, Kiev, Ukraine
Sergei Rybikov, Donetsk, Ukraine

W O R K I N G  G R O U P

E d i t o r - A d m i n i s r a t o r :

Sergei Sannikov, Odessa, Ukraine

I n t e r n a t i o n a l  E d i t o r :

Mary Raber, Odessa, Ukraine

D e s i g n e r : Vladimir Soloviev

Theological
Reflections

# 4, 2004 EURO-ASIAN THEOLOGICAL JOURNAL

EURO-ASIAN ACCREDITING ASSOCIATION
ÅÂÐÎÀÇÈÀÒÑÊÀß ÀÊÊÐÅÄÈÒÀÖÈÎÍÍÀß ÀÑÑÎÖÈÀÖÈß



Theological Reflections #4, 2004 3

Ñ Î Ä Å Ð Æ À Í È Å  . C O N T E N T S

Àëåêñàíäð ÍÅÃÐÎÂ
ÃÅÐÌÅÍÅÂÒÈÊÀ Â ÏÐÎÖÅÑÑÅ ÏÐÅÎÁÐÀÇÎÂÀÍÈß:
òðè ãåðìåíåâòè÷åñêèõ ãîðèçîíòà ñëàâÿíñêîãî
åâàíãåëè÷åñêîãî ñîîáùåñòâà â ïîñòñîâåòñêèé ïåðèîä .....................7

Alexander NEGROV
HERMENEUTICS IN TRANSITION:
Three Hermeneutical Horizons of Slavic
Evangelicals in the Post-Soviet Period ........................................................................

Âèêòîðèÿ ÀÍÒÎÍÅÍÊÎ
ÏÐÈÍÖÈÏÛ ÒÎËÊÎÂÀÍÈß ÏÐÈÒ× ÈÈÑÓÑÀ ÕÐÈÑÒÀ
è èõ ïîíèìàíèå åâàíãåëüñêèìè õðèñòèàíàìè Ðîññèè .................................

Viktoria ANTONENKO
THE PRINCIPLES OF THE INTERPRETATION OF THE PARABLES
and Their Comprehension by the Evangelical Christians of Russia ............

Âëàäèìèð ÕÀÐËÀÌÎÂ
ÍÅÎÀÐÈÀÍÑÊÈÉ ÑÏÎÐ: Òðèíèòàðíîå áîãîñëîâèå Åâíîìèÿ ...............

Vladimir KHARLAMOV
NEO-ARIAN CONTROVERSY:
The Trinitarian Theology of Eunomius .....................................................................

Êîíñòàíòèí ÏÐÎÕÎÐÎÂ
ÍÅ ÊÀÒÎËÈÊÈ È ÍÅ ÏÐÎÒÅÑÒÀÍÒÛ:
Àíàáàïòèçì êàê òðåòèé ïóòü ................................................................................

Constantine PROKHOROV
Anabaptism is neither catholic nor protestant ...................................

Òàòüÿíà ÍÈÊÎËÜÑÊÀß
ÐÓÑÑÊÈÉ ÏÐÎÒÅÑÒÀÍÒÈÇÌ ÍÀ ÝÒÀÏÅ
ÓÒÂÅÐÆÄÅÍÈß ËÅÃÀËÈÇÀÖÈÈ (1905–1917 ãã.) ......................

Tatiana NIKOLSKAYA
RUSSIAN PROTESTANTISM
AT THE STAGE OF LEGALIZATION: 1905-1917 ...............................

Èçäàåòñÿ Åâðî-Àçèàòñêîé Àêêðåäèòàöèîííîé Àññîöèàöèåé
Issued by the Euro-Asian Accrediting Association



Áîãîñëîâñêèå ðàçìûøëåíèÿ #4, 20044

À Í Í Î Ò À Ö È È  *  A B S T R A C T S  *  À Í Í Î Ò À Ö È È  *  A B S T R A C T S

Ã å ð ì å í å â ò è ê à  â  ï ð î ö å ñ ñ å
ïðåîáðàçîâàíèÿ:
ò ð è  ã å ð ì å í å â ò è ÷ å ñ ê è õ  ã î ð è ç î í ò à
ñëàâÿíñêîãî åâàíãåëè÷åñêîãî
ñ î î á ù å ñ ò â à  â  ï î ñ ò ñ î â å ò ñ ê è é  ï å ð è î ä

Àëåêñàíäð Íåãðîâ
Öåëüþ íàñòîÿùåé ðàáîòû ÿâëÿåòñÿ âûÿâëå-
íèå íåêîòîðûõ íàèáîëåå õàðàêòåðíûõ òåí-
äåíöèé â åâàíãåëè÷åñêîé áèáëåéñêîé èíòåð-
ïðåòàöèè, êîòîðûå âîçíèêëè êàê ðåçóëüòàò
ñëîæèâøèõñÿ óñëîâèé â ïîñòñîâåòñêèõ ñòðà-
íàõ áûâøåãî Ñîâåòñêîãî Ñîþçà. ß óòâåðæ-
äàþ, ÷òî íûíåøíèé ðåëèãèîçíî-êóëüòóðíûé
êîíòåêñò, íåïðåðûâíûå ïîëèòè÷åñêèå è ýêî-
íîìè÷åñêèå ïåðåìåíû, à òàêæå ñîâðåìåííîå
áîãîñëîâñêîå îáðàçîâàíèå îêàçûâàþò âëèÿ-
íèå íà ïîíèìàíèå Áèáëèè â ñðåäå åâàíãåëè-
÷åñêèõ áîãîñëîâîâ ýòèõ ñòðàí. Ñåãîäíÿøíèå
åâàíãåëüñêèå õðèñòèàíå âûíóæäåíû ðàáî-
òàòü ñ áèáëåéñêèìè òåêñòàìè â õîäå ïîñòî-
ÿííûõ ïåðåìåí, êîòîðûå ñîïðîâîæäàþò èñ-
òîðè÷åñêóþ òðàíñôîðìàöèþ, ïðåòåðïåâàåìóþ
â äàííûé ìîìåíò èõ ñòðàíàìè, îáùåñòâîì
è öåðêîâüþ. È â ðàìêàõ ýòîãî íåñòàáèëüíî-
ãî êîíòåêñòà íåðåäêî ïðîèñõîäèò ïåðåîñ-
ìûñëåíèå áèáëåéñêèõ òåêñòîâ, à òàêæå íà-
áëþäàþòñÿ ïîñòîÿííûå ïîïûòêè íàéòè â
òåêñòå íîâûé ñìûñë. Öåëüþ íàñòîÿùåé ðà-
áîòû ÿâëÿåòñÿ âûðàáîòêà ïîäõîäà, ñïîñîá-
íîãî ïîáóäèòü ê ïîñòêîììóíèñòè÷åñêîé ãåð-
ìåíåâòè÷åñêîé äèñêóññèè ñðåäè ïðåäñòàâèòå-
ëåé ñëàâÿíñêîãî ïðîòåñòàíòñêîãî åâàíãåëè-
÷åñêîãî ñîîáùåñòâà.

H e r m e n e u t i c s  i n  T r a n s i t i o n :
T h r e e  H e r m e n e u t i c a l  H o r i z o n s  o f
S l a v i c  E v a n g e l i c a l s  i n  t h e  P o s t -
S o v i e t  P e r i o d

Alexander Negrov
This article seeks to identify some of the more
common trends within evangelical biblical
interpretation produced by current circum-
stances in the countries of the former Soviet
Union. The author argues that the present
religious-cultural context, the ongoing polit-
ical-economic shift, and theological education
are affecting the way the Bible is interpreted
by these countries’ evangelicals. Today’s evan-
gelical Christians face the challenge of ap-
proaching the biblical texts in the midst of
constant change related to the historic trans-
formation that their country, society, and
churches are undergoing. Within this unset-

tled context, a reinterpretation of the biblical
texts frequently occurs, and the search to dis-
cover new meanings within them continues.
The author attempts to formulate a framework
for the post-communist hermeneutical debate
among Slavic evangelicals.

Ï ð è í ö è ï û  ò î ë ê î â à í è ÿ  ï ð è ò ÷
È è ñ ó ñ à  Õ ð è ñ ò à  è  è õ  ï î í è ì à í è å
å â à í ã å ë ü ñ ê è ì è  õ ð è ñ ò è à í à ì è  Ð î ñ ñ è è

Âèêòîðèÿ Àíòîíåíêî
Â ïåðâîé ÷àñòè ñòàòüè â êà÷åñòâå òåîðåòè-
÷åñêîé îñíîâû ïðåäñòàâëåíû áàçîâûå ãåðìå-
íåâòè÷åñêèå ïðèíöèïû ñ àêöåíòîì íà ëèòå-
ðàòóðíûé àíàëèç. Êðîìå òîãî äàåòñÿ êðàò-
êèé ýêñêóðñ â èñòîðèþ òîëêîâàíèÿ ïðèò÷. Â
êà÷åñòâå ïðèìåðîâ ðàññìàòðèâàþòñÿ íåêîòî-
ðûå ïðèò÷è ñ ó÷åòîì æàíðîâûõ îñîáåííîñ-
òåé, à òàêæå èõ îòíîøåíèå ê òåìå Öàðñòâà
Áîæüåãî. Ïîñêîëüêó åâàíãåëüñêèå ïðèò÷è âû-
çûâàþò íåìàëî ðàçëè÷íûõ òîëêîâàíèé, âî
âòîðîé ÷àñòè ñòàòüè àâòîð ïðåäëàãàåò îáñó-
äèòü íàèáîëåå ðàñïðîñòðàíåííûå îøèáêè è
âûÿâëÿåò èõ ïðè÷èíû. Â çàêëþ÷åíèè îòìå-
÷àåòñÿ âàæíîñòü äåéñòâèÿ Äóõà Ñâÿòîãî íà
òîëêîâàòåëÿ è âûäåëÿþòñÿ íåêîòîðûå òåí-
äåíöèè, ñóùåñòâóþùèå â ðàìêàõ öåðêîâíîé
òðàäèöèè. Òàêèì îáðàçîì ïðèíöèïû òîë-
êîâàíèÿ ïðèò÷ ñîïîñòàâëÿþòñÿ ñ ïîçèöèåé
ñîâðåìåííîãî ðîññèéñêîãî õðèñòèàíñòâà, ÷òî
ïîáóæäàåò ÷èòàòåëÿ ê ïåðåîöåíêå ñîáñòâåí-
íûõ âîççðåíèé è íîâîìó âçãëÿäó íà Ñâ. Ïè-
ñàíèå.

T h e  P r i n c i p l e s  o f  t h e  I n t e r p r e t a t i o n
o f  t h e  P a r a b l e s  a n d  T h e i r
C o m p r e h e n s i o n  b y  t h e  E v a n g e l i c a l
C h r i s t i a n s  o f  R u s s i a

Viktoria Antonenko
The princi ples of interpretation of the para-
bles and their comprehension by  Russian
evangelical Christians. The article is devoted
to the research of the features of the parables.
The first part presents main hermeneutical
principles as a theoretical foundation with
emphasize on the literary analysis. Further-
more, a brief excurses into history of inter-
pretation is given. Several parables are re-
viewed as an example taking into account the
genre features and their relation to the theme
of the Kingdom of God. Since parables are
interpreted in various ways in the second part
of the article the author suggests to discuss
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the most common misinterpretations and to
clarify the reason for them. In conclusion it
is pointed out the influence of the Holy Spir-
it upon the interpreter and also several ten-
dencies are noted to take place in the contem-
porary church tradition. Consequently, the
principles of interpretation are compared with
the position of modern christianity toward
this question, which evoke the reader to reval-
ue one’s own opinion and to have a new out-
look on the Scri pture.

Í å î à ð è à í ñ ê è é  ñ ï î ð :  Ò ð è í è ò à ð í î å
á î ã î ñ ë î â è å  Å â í î ì è ÿ

Âëàäèìèð Õàðëàìîâ

Ýòà ñòàòüÿ äàåò êðàòêèé àíàëèç òðèíèòàð-
íîãî áîãîñëîâèÿ Åâíîìèÿ (óì. 394).  Åâíî-
ìèé áûë îäíèì èç âëèÿòåëüíûõ Íåîàðèàí-
ñêèõ áîãîñëîâîâ â êîíöå IV âåêà, êîòîðûé â
îðèãèíàëüíîé ôèëîñîôñêîé ñèñòåìå ïîïû-
òàëñÿ èçëîæèòü ïîñëåäîâàòåëüíî è äîñòóï-
íî ó÷åíèå î Òðîèöå.  Ðÿä îòöîâ öåðêâè, âêëþ-
÷àÿ Âàñèëèÿ Êåññàðèéñêîãî è Ãðèãîðèÿ
Íèññêîãî, íàïèñàëè îïðîâåðæåíèÿ åãî ó÷å-
íèÿ.  Áîãîñëîâèå è òðóäû Åâíîìèÿ, êîòîðûå
íå ïåðåâåäåíû íà ðóññêèé ÿçûê, áîëüøîé
÷àñòüþ íåèçâåñòíû ðóññêîìó ÷èòàòåëþ, çà
èñêëþ÷åíèåì ññûëîê íà Åâíîìèÿ â çíà÷è-
òåëüíî óñòàðåâøèõ äî-ðåëîëþöèîííûõ ðà-
áîòàõ ïî ïàòðèñòèêå.

N e o - a r i a n  C o n t r o v e r s y :
T h e  T r i n i t a r i a n  T h e o l o g y
o f  E u n o m i u s

Vladimir Kharlamov

This article provides a concise assessment of
the Trinitarian theology of Eunomius (d. 394).
Eunomius was one of the most influential
leaders of the neo-Arian group active in the
second half of the fourth century. In Euno-
mius we find a very intricate and philosophi-
cally oriented system that attempted to offer
a rational and coherent explanation of the
Trinitarian doctrine. He was an eloquent and
original thinker. A number of Christian Fa-
thers, including Basil of Caesarea and Grego-
ry of Nyssa, refuted his teaching. Generally,
the theology and works of Eunomius are not
known to the Russian reading audience, ex-
cept for some references to him in now out-
dated publications of the late nineteenth and
early twentieth century.

Í å  ê à ò î ë è ê è  è  í å  ï ð î ò å ñ ò à í ò û :
À í à á à ï ò è ç ì  ê à ê  ò ð å ò è é  ï ó ò ü

Êîíñòàíòèí Ïðîõîðîâ
Àâòîð â ñâîåé ðàáîòå ïîêàçûâàåò ñëàáîñòü
òðàäèöèîííîé ïîçèöèè, ðàñöåíèâàþùåé àíà-
áàïòèçì XVI ñòîëåòèÿ êàê îäíî èç íàïðàâ-
ëåíèé ïðîòåñòàíòèçìà. Ñóùåñòâóåò ðÿä âàæ-
íûõ àðãóìåíòîâ â ïîäòâåðæäåíèå òîãî, ÷òî
äâèæåíèå ïåðåêðåùåíöåâ â äåéñòâèòåëüíî-
ñòè áûëî ñâîåãî ðîäà «òðåòüèì ïóò¸ì».
Àíàáàïòèñòû íå áûëè êàòîëèêàìè, ïîòîìó
÷òî âíåøíå âûãëÿäåëè ïîäîáíûìè ïðîòåñ-
òàíòàì, ïðîâîçãëàøàÿ ðåôîðìàòîðñêèé
ïðèíöèï Sola Scriptura è îòâåðãàÿ âñå ñëîæ-
íûå ðèìñêî-êàòîëè÷åñêèå îáðÿäû, èåðàðõèþ
è ñâÿùåííûå ïðåäìåòû. Â òî æå âðåìÿ, àíà-
áàïòèñòû íå áûëè è ïðîòåñòàíòàìè, ïîñêîëü-
êó âíóòðåííå ñîõðàíÿëè êàòîëè÷åñêîå ìûø-
ëåíèå, îòñòàèâàÿ òàêèå ïîíÿòèÿ, êàê ñâîáî-
äà âîëè, îòðèöàÿ äâîéíîå ïðåäîïðåäåëåíèå,
ïîä÷¸ðêèâàÿ âàæíîñòü îáùèíû â äåëå ñïà-
ñåíèÿ, ñîõðàíÿÿ ãëàâíûå ìîíàøåñêèå öåííî-
ñòè, èñïîëüçóÿ ñòðîãóþ ñèñòåìó íàêàçàíèÿ,
ïðîòèâîáîðñòâóÿ ãîñóäàðñòâåííîìó êîíòðî-
ëþ íàä öåðêîâüþ. Àíàáàïòèçì áûë óíè-
êàëüíûì ôåíîìåíîì, èìåâøèì, òåì íå ìå-
íåå, ãëóáîêèå êîðíè â ñðåäíåâåêîâîé õðèñòè-
àíñêîé òðàäèöèè.

A n a b a p t i s m  i s  n e i t h e r
c a t h o l i c  n o r  p r o t e s t a n t

Constantine Prokhorov

The author of the paper shows the weakness
of the traditional understanding of Anabap-
tism of the sixteenth century as a kind of
Protestantism. There are a number of impor-
tant arguments to prove the position that, in
reality, Anabaptism was the “third way” move-
ment. The Anabaptists were not Catholics
because they outwardly looked like the Prot-
estants, proclaiming  the Reformed principle
of sola Scriptura, and denying  all the compli-
cated Roman Catholic rites, hierarchy, and
sacred objects. At the same time, the Anabap-
tists were not Protestants because they inward-
ly retained the Catholic mentality, defending
things such as the freedom of the will, reject-
ing double predestination, asserting an ec-
clesiocentric theology, keeping the main mo-
nastic values, using a strict system of disci-
pline, and struggling against state control.
Anabaptism was a unique phenomenon, how-
ever, having deep roots in the medieval Chris-
tian tradition.
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Ð ó ñ ñ ê è é  ï ð î ò å ñ ò à í ò è ç ì
í à  ý ò à ï å  ó ò â å ð æ ä å í è ÿ  ë å ã à ë è ç à ö è è
( 1 9 0 5 – 1 9 1 7  ã ã . )

Òàòüÿíà Íèêîëüñêàÿ
Ñòàòüÿ ïîñâÿùåíà ïðàâîâîìó è îáùåñòâåí-
íîìó ïîëîæåíèþ ðóññêèõ ïðîòåñòàíòîâ â
íà÷àëå ÕÕ âåêà. Ê ýòîìó âðåìåíè â Ðîññèè
ðàñïðîñòðàíèëîñü ïî ìåíüøåé ìåðå òðè òå-
÷åíèÿ, îôîðìèâøèõñÿ çàòåì â êîíôåññèè
ðóññêîãî ïðîòåñòàíòèçìà — åâàíãåëüñêèå
õðèñòèàíå, áàïòèñòû è àäâåíòèñòû ñåäüìî-
ãî äíÿ; íåñêîëüêî ïîçäíåå ïîÿâèëèñü ïÿòè-
äåñÿòíèêè. Óêàç «Îá óêðåïëåíèè íà÷àë âå-
ðîòåðïèìîñòè» îò 17 àïðåëÿ 1905 ã. îïðåäå-
ëèë ïðàâî ðóññêèõ ðåëèãèîçíûõ ìåíüøèíñòâ
íà ëåãàëüíîå ñóùåñòâîâàíèå è îòìåíèë ïðå-
ñëåäîâàíèÿ çà âûõîä èç ïðàâîñëàâèÿ. Âìåñ-
òå ñ òåì, ïðîòèâîðå÷èâîñòü ðîññèéñêèõ çàêî-
íîâ ïîçâîëÿëà ìåñòíûì âëàñòÿì äåéñòâî-
âàòü â îòíîøåíèè ðóññêèõ ïðîòåñòàíòîâ
ïðîèçâîëüíî. Â ðåëèãèîçíîé ïîëèòèêå è
îáùåñòâåííîì äâèæåíèè òîãî âðåìåíè ñ
ïåðåìåííûìè óñïåõîì áîðîëèñü äâà íàïðàâ-
ëåíèÿ: ñî÷óâñòâèå ýìàíñèïàöèè ðóññêèõ
ïðîòåñòàíòîâ è ïîïûòêè îñòàíîâèòü ýòîò
ïðîöåññ çàêîíîäàòåëüíûìè, óãîëîâíûìè, àä-
ìèíèñòðàòèâíûìè è îáùåñòâåííûìè ìåðà-
ìè. Ïîñëåäíÿÿ òåíäåíöèÿ âîçîáëàäàëà â
ãîäû Ïåðâîé ìèðîâîé âîéíû, îäíàêî Ôåâ-
ðàëüñêàÿ ðåâîëþöèÿ 1917 ã. ïðèíåñëà ðàâåí-
ñòâî âñåì âåðîèñïîâåäàíèÿì. Õîòÿ äî 1917
ã. ðóññêèå ïðîòåñòàíòû îòíîñèëèñü ê ÷èñëó
ãîíèìûõ ðåëèãèîçíûõ ìåíüøèíñòâ, èõ ó÷à-
ñòèå â ðåâîëþöèîííîì äâèæåíèè áûëî ýïè-
çîäè÷åñêèì, à îáùåñòâåííàÿ àêòèâíîñòü êà-
ñàëàñü, â îñíîâíîì, âûñòóïëåíèé çà óòâåðæ-
äåíèå â Ðîññèè ñâîáîäû ñîâåñòè è
ãðàæäàíñêèõ èíñòèòóòîâ, à òàêæå â çàùèòó
ïðàâ åäèíîâåðöåâ. Ðóññêèå ïðîòåñòàíòû íå
ñìîãëè äà è íå ñòðåìèëèñü ñòàòü, ïîäîáíî
çàïàäíûì ïðîòåñòàíòàì, ñêîëüêî-íèáóäü
âëèÿòåëüíûì äâèæåíèåì, ïðåòåíäóþùèì
íà îñîáóþ îáùåñòâåííî-ïîëèòè÷åñêóþ ðîëü
â èñòîðèè ñòðàíû. Îäíàêî, ëåãàëèçàöèÿ ðóñ-
ñêîãî ïðîòåñòàíòèçìà èìåëà âàæíîå çíà÷å-
íèå. Â äàëüíåéøåì, íåñìîòðÿ íà òðóäíûå
óñëîâèÿ ñóùåñòâîâàíèÿ è ïåðèîäû æåñòîêèõ
ãîíåíèé, ðóññêèé ïðîòåñòàíòèçì ñîõðàíèë
ñâîé ëåãàëüíûé ñòàòóñ (õîòÿ áû ÷àñòè÷íî, íà
óðîâíå îòäåëüíûõ îáùèí èëè êîíôåññèé) è
ïîêàçàë ñåáÿ ñàìîñòîÿòåëüíûì æèçíåñïî-
ñîáíûì ÿâëåíèåì ðîññèéñêîé ðåëèãèîçíîé
æèçíè.
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This article examines the legal and civil status
of Russian Protestants at the beginning of
the twentieth century. By that time there were
at least three streams that later developed into
the confessions of Russian Protestantism —
Evangelical Christians, Baptists, and Seventh
Day Adventists; Pentecostals emerged soon
after. The Edict “On Strengthening the
Beginnings of Religious Tolerance” dated April
17, 1905, defined the legal rights of Russian
religious minorities and abolished their
persecution as apostates. Nevertheless, the
contradictory nature of the Russian laws
allowed local authorities to take arbitrary
action against Russian Protestants. Within
religious politics and the social movements of
that time two opposing currents fought with
varying success: sympathy for the
emancipation of Russian Protestants and
attempts to stop this process by legislative,
criminal, administrative, and social means. The
latter tendency prevailed during World War
I; however, the February Revolution of 1917
declared all confessions equal. Although before
1917 Russian Protestants were a persecuted
religious minority, their participation in the
revolutionary movement was sporadic, and
their social activities were directed largely to
advocacy for the establishment of freedom of
conscience and civil institutions in Russia, as
well as to defense of the rights of fellow
believers. Unlike Protestants in the West,
Russian Protestants could not and did not
strive to become at all an influential movement,
claiming a special social-political role in the
history of the country. However, the
legalization of Russian Protestantism was
very important. Later on, despite hardships and
periods of severe persecution, Russian
Protestantism preserved its legal status (at
least partly, on the level of individual
communities or confessions) and proved to be
an independent and tenacious phenomenon of
Russian religious life.




